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Chapter 6 

COMPANIONSHIP 

 
6.1 Respect 

 
Acting with objects 

A multicultural society, in which besides similarities especially differences 

between people come to the fore, can only exist if all concerned are 

prepared to accept values and norms surpassing the cultural differences. I 

shall call that civilization. It starts if people keep each other’s company in a 

respectful way. The next step is that people make use of each other’s 

services without violence, slavery or robbery, such that all parties make a 

profit (chapter 7). Civilization also occurs when people are ready to accept 

authority based on discipline instead of fear for violent suppression (chapter 

8). The application of justice instead of vengeance in order to settle conflicts 

(chapter 9) is the highest form of civilization but one. Civilization 

culminates in the care for fellow people, in the awareness that everyone is 

vulnerable (chapter 10). 

Civilization requires recognition of the normative principle or value that 

people respect each other.1 The manner in which someone esteems or 

disdains another one determines the social moral.2 The relation frame of 

companionship concerns the various ways people deal with each other, with 

respect (or denial) of each other’s differences and interests.3 People differ 

                                                           
1 Taylor 1989, 11, 15. 
2 N. Luhmann, cited by Laermans 2003, 104. 
3 Dooyeweerd WdW I, 3, calls this aspect the ‘omgangszijde’, ‘omgang’ to be translated by 
keeping company. Dooyeweerd NC I, 3 calls it ‘social intercourse’. In Dooyeweerd NC IV 
(index), 209; Vrieze 1977; Hart 1984, 193; Clouser 1991a, 67; Van Woudenberg 1992, 
100-101; Kuiper 2004 it is called the ‘social aspect’, probably because the English language 
has no suitable equivalent for ‘omgang’. Dooyeweerd uses the word social mostly not in 
connection to the aspect of companionship, but ‘in the general sense embracing all modal 
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because of their race, gender or age, posture, genetically determined 

behaviour, their constraints and their psyche. They recognize, appreciate or 

detest their cultural distinctions occurring in a differentiated society. Such 

disparities result from their skills achieved by training or experience and 

from the kind of labour they perform; their aesthetic interest; their use of 

language; their knowledge and their faith or ideology. These differences 

determine the position people have in the society, their self-respect as 

members of the society and their interests. Companionship is an existential 

condition for anyone. Someone not succeeding in forming networks, or 

losing contacts because of circumstances like becoming older, arrives in 

isolation and grows lonely. 

Social integration requires mutual respect and solidarity (section 6.5). For 

this reason, anyone should be free to chose one’s profession, one’s aesthetic 

interest, one’s use of language, one’s arguments and one’s belief. Even if 

the individual capacities and social circumstances delimit this freedom, 

anybody remains responsible for the choice he makes within the given 

circumstances, deserving respect accordingly. 

Other words for the normative principle of keeping company are decency, 

human dignity and recognition. A decent man commands respect. Respect 

for each other’s dignity leads to self-respect. Each human being and each 

                                                                                                                                                    
aspects of human society alike’, Dooyeweerd NC II, 70, 140-141. The word social (from 
the Latin socius = companion or ally) usually corresponds to society, see Delanty 2000, 21. 
Social activity concerns what people do in communities or associations, and sociologists 
study human behaviour in unorganized communities, associations and on the public 
domain. By no means do sociologists restrict their work to the ‘social aspect’. In the 
political and societal use of language, the word social often means collective care (section 
10.1). Therefore, the relation frame of keeping company is better than social frame, even if 
all associations are generically founded in the relation frame of keeping company (section 
8.4.1). Kuiper 2004 assumes that individuation and socialisation of people are qualified by 
the relation frame of keeping company, but this book makes clear that these processes occur 
in all relation frames. 
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part of the population desires recognition of his own place in society and 

can only achieve it if other people grant him a place under the sky. 

Mutual respect presupposes a measure of trust. In the course of history, it 

has been a common view that one single faith or one single ideology should 

dominate a society as an integrating factor. Almost inevitably, this view 

leads to discrimination of everyone adhering to a different ideology, to 

suppression, persecution and religious wars. However, a feature of 

civilization is that adherents of various ideologies respect each other socially 

and that adherents of a faith community do not decry each other. The 

freedom of belief or ideology is not limited by the relation frame of 

companionship, but the freedom to express oneself in public is restricted, for it 

ought to testify to mutual respect. Only in this way everyone’s freedom can be 

warranted. Therefore, I think that the relation frame of companionship 

follows that of faith. 

 

Interest 

Keeping company is first of all a subject-subject relation, between people or 

associations. However, it also concerns other creatures, being objects of 

human intercourse. In a decent or indecent way, we can deal with things and 

events, plants and animals, with the environment and with our food, with 

artefacts and with our language. Good manners require that we show respect 

for any creature according to its character. Birds and mammals we treat 

differently from insects, pets otherwise than wild animals. Who deals with 

animals as if they were either people or things, fails to appreciate their 

proper character. 

People determine the way they deal with other people or objects by the 

interest they have in them. An important person has many contacts or many 

interests. People protect their own interests and respect or look after those of 
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others. Some people make it their profession to further the interests of 

others, and some form an interest or pressure group (section 6.4). I suggest 

that interest is the common denominator of the subject-object relation in the 

relation frame of keeping company, as long as this relation frame does not 

qualify the object. In all kinds of affairs, we may have a small or large 

interest, requiring respect accordingly.  

In section 6.2 I shall discuss customs as artefacts qualified by the relation 

frame of companionship. Section 6.3 deals with education, the asymmetric 

transfer of civilization, and section 6.4 with associations like clubs, qualified 

by companionship. In section 6.5-6.6 I propose to consider society as the 

public domain of keeping company and integration its historical aspect. 

Section 6.7 discusses the religious meaning of mutual respect.   

 

 

6.2 Customs 

 

Artefacts 

I consider customs, habits, manners and conventions to be artefacts qualified 

by the relation frame of keeping company, giving form to social intercourse. 

In a petrified society, manners are formal, making an old-fashioned 

impression. In a developed society, customs (etiquette) allow people the 

freedom to keep each other’s company in a responsible way. Manners are 

habits, they have been formed in the course of time, they differ locally, they 

change and are influenced by the situation in which one happens to be. 

Customs are differentiated norms, which one ought to keep, based on the 

unchangeable and universal value of mutual respect. Who diverges from a 

habit without any apology shows lack of respect and is impolite. 
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The words habit, habitude and habituation are related to habitat, the natural 

home of a species of plants or animals. The Greek ethos means custom or 

habit besides ordinary dwelling-place. Someone accepting the common 

habits finds a place, a living in the community; if not, one excludes him. 

Guests accept the customs of their host, who respects the diverging habits of 

his guests. Immigrants ought to take up the customs of their new country. 

Anybody keeping the customs in all circumstances and respecting those of 

others has good manners and is a civilized person in this respect. 

 

Projections on earlier relation frames 

Customs concern acts, being event-like artefacts. Besides, there are thing-

like artefacts, utilities qualified by the relation frame of keeping company. 

According to their foundation in earlier relation frames, I specify briefly a 

number of these artefacts.4 

a. An unorganised group of people gathered for no other reason than 

companionship I shall call a party. This is a community, to be distinguished 

from an organised association, which is founded in the relation frame of 

companionship, but is politically qualified by authority and discipline 

(section 8.4.1). A party differs from a community as well if the community 

is not qualified by keeping company, but by another frame, e.g. by a 

common language (section 3.5) or faith (section 5.4). The manners in a 

small party differ from those in a large one, being less formal, with more 

social control. The norm for a party is cosiness. By his or her manners, all 

present should contribute positively to the conviviality that nobody 

excludes. Someone not adapting himself is ignored or expelled. We find a 

party during a coffee break, a visit, a reception, a wedding or a funeral, in a 

canteen, pub or restaurant. At a party someone may arrive conveniently or 
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inconveniently. One cannot join a party just like that, that would not testify 

to respect. One greets, looking or asking whether one is welcome. Leaving a 

party, one apologizes and says goodbye. 

b. A space where people meet is called an opportunity. A place to eat or 

drink, a restaurant, pub or club, is often more intended to keep company 

than to take food. Each building has a primary technical qualification and a 

secondary spatial foundation (in this case literary as well). Its destiny 

determines the design of the spatial form and furnishing. Pubs and similar 

places have a destiny in the relation frame of keeping company. Sometimes a 

café is interlaced with a business having an economic destiny, and of course a 

café itself is a business. Many institutes have a representative reception. A 

sports club often has a bar. A church building having a cultic destiny has an 

important social function for the parish as well. Sometimes it includes a 

special meeting space. Churches and institutes of care exploit youth hostels 

and clubs for elder people. In a home, the living room is furnished for keeping 

daily company and for expected or unexpected visits. In all these places 

different customs prevail. 

c. An occasion as a social event points to a kinetic expression of keeping 

company. ‘There is a time for everything’ or ‘wait your turn’ are kinetically 

founded norms for companionship. At some occasions it is indecent to be 

late, in some to be early and at other occasions you may arrive anytime. 

Western society values to be on time as a norm for keeping company higher 

than the African or South American ones. Clocks and watches are kinetically 

founded thing-like artefacts with a destiny in the relation frame of 

companionship, reminding us of our appointments. 

d. Interactive forms of intercourse include a meeting, a handshake, a kiss, 

an embrace and a greeting. Like courtesy and friendliness, they aim at 

                                                                                                                                                    
4 Vrieze 1977, 128-141. 
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reaching a certain effect in keeping company. Someone is welcome or 

ignored. Flirtation is an attractive manner; ignoring someone or turning 

one’s back to somebody is repellent. Ill-mannered or unkind behaviour in a 

shop or restaurant has the effect that clients stay away. These manners 

depend on the relative status of the people concerned. One greets an equal 

otherwise than someone in a higher position, a friend different from a 

superficial acquaintance, a client different from a colleague. Each human 

being seeks objective self-confirmation in her environment by establishing, 

conquering, defending or improving her status. In keeping company one has 

to respect each other’s status. Transgression of this norm is an insult. Who 

welcomes a foreigner is becoming, who dishonours him is insolent. 

e. Manners depend on the age difference between people and their family 

relations. Adults treat children different from each other, family members 

otherwise than acquaintances or foreigners. Eating and drinking satisfying 

biotic and psychic needs have an important social function as well. In a 

family the common meal provides an important, daily recurring occasion to 

exchange experiences. A dinner with family, friends or colleagues is a form 

of keeping company. The used cutlery and the manners to take care of them 

depend on the status of the occasion.5 

f. Gender plays an important part in any company. Girls and women 

associate differently with each other than boys and men, and the manners in a 

mixed company are different from both.6 In each company one has to behave 

appropriately, and one should not give offence by one’s maladjusted 

behaviour. Clothing makes distinction between the sexes, age groups and 

social status. At any occasion we ought to dress appropriately. Someone 

                                                           
5 Elias 1939, chapter IV-VI discusses changes in eating habits (including the use of forks, 
knives and spoons), corporeal acts and postures, as well as attitudes with respect to 
sexuality. 
6 Olthuis 1993, 163. 
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wearing a bathing suit at the beach changes into a different attire when 

leaving the beach.7 At a party we dress otherwise than at a funeral. We 

distinguish working clothes from casual wear. 

g. Technically founded manners are giving and obeying requests, making 

and fulfil appointments. Human labour requires recognition in social 

intercourse. To justify, give reasons or to apologise, testify to esteem or 

signify limited power.8 To keep company requires skills that one has to 

learn, e.g. self-control and tact. 

h. Someone shows his civilization in his manners. In civility one shows 

respect. Some people behave in company more courteous than others do. 

Manners are often stylised into conventions: the manner by which one 

greets or takes one’s leave, the way one calls somebody to speak, hearing 

him out without interruption, table manners. In a company one enjoys art or 

sport differently than alone. Company enhances or spoils enjoyment. To 

sing together is a way of keeping company.9 People show their social status 

by their home, furniture, living quarter, car or dress. 

i. All languages have various forms of address, for instance the difference 

between u, vous, Sie and jij , tu, du in Dutch, French and German. Status 

symbols like rank, title and badges are typically semiotic, having a destiny 

in the relation frame of companionship. Conversation is a semiotically 

founded form of keeping company, just like gossip, often considered as talk 

scandal, but here conceived as the unorganised exchange of information. In 

all societies, gifts symbolise friendship and respect. Use of language 

symbolises someone’s social status. People apply a different kind of 

language in different social contexts, dependent on the respect one is due or 

requires. On the work floor one talks differently than on the football field, at 

                                                           
7 Elias 1939, 253-254.   
8 Guépin 1983, 49. 
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home otherwise than during an interview for a job. A discussion may 

proceed unorganised and spontaneously, an organised discussion has a 

leader. In a work group the boss and his co-workers evaluate the ways they 

cooperate, arranging ways for improvements. In a prison and in a 

psychiatric institute one arranges meetings in order to improve the conduct 

of the inmates. Parochial visits, discussion and prayer groups in church 

parishes are intended to reinforce the mutual intercourse and the intercourse 

with God. 

j. A good argumentation and rhetoric provides prestige and esteem. In a 

debate both logical and social rules apply (section 4.3). Inappropriate 

behaviour (for instance, interrupting one’s opponent continuously) may 

contribute to loosing a debate, even if one has the best arguments. 

k. Keeping company between believers of the same faith differs from 

intercourse with believers of a different faith. This appears from the way 

people greet each other. Brother or sister is Christian; comrade is socialist, 

amice liberal, and colleague élite-conscious. In a company people ought to 

respect each other’s convictions. Making propaganda or ridiculing 

someone’s faith is improper. Mutual distrust hampers social intercourse. 

When trust is completely absent, keeping company is impossible. Having 

difficulty in making himself familiar with his new environment, an 

immigrant may be tempted to maintain trusted ways of keeping company in 

his family and to visit places or create opportunities where he can deal with 

his original compatriots, exchanging experiences. For keeping company is 

based in trust. Churches, synagogues and mosques belong to the places 

where immigrants from the same country call on each other. 

 

                                                                                                                                                    
9 Guépin 1983, 286. 
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6.3 Education 

 

Transfer of experience 

The nuclear family is the home base of education or nurture. The nuclear 

family (or its replacement) educates children to keep each other’s company 

and that of others. Sometimes called the origin of all virtues,10 politeness 

lays the foundation for the discipline required by the household and the 

school. I take education to mean making children able to keep company. 

This ability concerns the manner by which people have social intercourse in 

other associations than the family as well. Besides parents educating their 

children, children educate each other, by keeping each other’s company, in 

particular by playing together. Grandparents and neighbours taking care of 

children do that as well, under the parents’ responsibility. In a day nursery 

and at school nurses and teachers adopt part of the pedagogic task. 

Education occurs partially in all situations in which children move, 

everywhere they meet others: at home, on the street, at school, in shops, in 

clubs, in the church, in a disco and in labour contexts. Nevertheless, the 

parents are responsible for the integral education, until their child has grown 

up. This responsibility comes to the fore in the choice of opportunities 

frequented by their children, the occasions where they seek each other’s 

company. Education succeeds best in the practice of keeping company, by 

practiced norm consciousness rather than by theoretical instruction.11 

 

Education and instruction 

                                                           
10 Comte-Sponville 1995, 19-20, 43. 
11 Verbrugge 2004, 22-24. 
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Like schools provide the children an entrance to culture (section 1.3), 

education introduces them to civilization. Education or shaping (the German 

Bildung12) is not the same as schooling, instruction or training, even if the 

latter is often called education. Therefore parents should not be concerned 

with the contents of instruction. Nevertheless, education is continued at 

schools. The Protestant view that the school should emanate from the 

parents finds its ground in the strong connection between education and 

schooling, complicated by the fact that the school is responsible for the 

contents of learning (the curriculum) and the parents for education. Teachers 

are trained for the contents and for the didactics of their teaching, as well as 

for the pedagogy of education. As a result, the school is foremost suited to 

sustain the parents’ educational task. As a child grows older, at school the 

accent shifts from education to instruction. We call someone an adult when 

her education is finished, when she has learned to keep other’s company. 

There is no necessary connection between education and instruction in 

schools for adults. 

Philosophers, too, have been involved with education.13 Often, they 

underestimate or challenge the relevance of the nuclear family, 

overestimating that of schools. In a totalitarian society, the state or the 

church attempts to take over the educational task from the parents partly or 

wholly. The fact that this never was a success points out that education is a 

civilization mandate for parents, even if they fail ever so often. Only in 

extreme cases, when the parental education is evidently a failure, the 

government ought to interfere. Even then, a constitutional state does not 

take over education. Rather, it appoints an alternative educator, like a foster 

parent. 

                                                           
12 Gadamer 1960, 8-17. 
13 Cahn (ed.) 1970; Ouwendorp 1990; Noddings 1995. 
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The norm for education 

The aim of education is to make parental supervision superfluous. The norm 

for education is that children grow to adulthood, meaning the ability to 

arrange their life in freedom and responsibility. Education has a strong 

ethical component: how you ought to behave both in social contexts and in 

all human acts. In the climate of the sixties of the 20th century, many 

parents and teachers have neglected their task to teach the children 

consciousness of norms. The consequences are still felt at the beginning of 

the 21st century. If people have insufficient norm consciousness due to lack 

of education, they must be forced to learn it, for instance in their work 

situation, in the army, a hospital or in prison. 

Education is influenced by the faith of the educators, considering the 

transfer of their convictions to be an important aim of education. A 

Christian education is more than education in the Christian faith.14 It implies 

the education into freedom and responsibility according to Christian norms 

and values. It implies respect for the convictions of others: a Christian 

religious education should not force the Christian faith upon the children. 

 

 

6.4 Clubs 

 

Social communities 

Each association has its own social manners and someone becoming a 

member should make himself familiar with these customs. Becoming an 

employee in an enterprise, member of a chess club, or visiting a café, one 

                                                           
14 van der Walt, Dekker, van der Walt 1983; Fowler 1987. 
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will soon become acquainted with the ruling customs and habits. The social 

norm for each association is coherence or solidarity, founded in mutual 

trust, in the relation frame of faith. The relation frame of companionship 

primarily qualifies the specific character of a club, even if striving after an 

interest it has a destiny outside the relation frame of keeping company. 

Associations qualified by the relation frame of keeping company are first of 

all social clubs, like societies for students, the youth at large or elder people.  

Besides clubs, the relation frame of keeping company qualifies organised 

interest groups. Its members entrust the promotion of their interests to the 

association. In a differentiated society people have diverse interests, 

pursuing various goals. An interest group may have the form of an 

association having a board and members, or of a foundation having a board 

but no members. The members of a pressure group may be individuals or 

associations. Sometimes an interest group employs people to realize its 

goals; sometimes they hire specialized enterprises for this purpose. 

Practitioners of the same profession unite into interest groups. Like unions 

of employees or employers these appear to be founded in the technical 

relation frame, in labour. Besides we know associations for the promotion of 

the interests of youth, students or elder people, of cyclists and car drivers, of 

animals, the environment, nature conservation and a lot more. 

Internationally, diplomacy is a form of promotion of the interests of states, 

having embassies for this purpose. Besides, non-governmental organisations 

(NGO’s) play an important part in the relations between states and civilians. 

An interest group may be interlaced with one or more associations that are 

not qualified by the relation frame of companionship, for instance with an 

enterprise or an institute of care. A sports club may be a social company as 

well as an interest group, promoting the exertion of sport in a village, city or 

region. The character of a sports club qualified by keeping company is 



Relations and characters 616 Companionship 

interlaced with the character of one or more aesthetically qualified teams 

(section 2.4). 

At the beginning of the 20th century, the emancipation of Dutch orthodox 

Protestants, Catholics and socialists led to the emergence of all kinds of 

social clubs and organisations with their own signature and to the 

compartmentalization of the society (section 6.6). Although often argued as 

a principled choice, the separate organisations often emerged because of 

lack of respect shown by liberal leading circles for the views of other 

people. If a club prefers to play football on Sundays, they should not be 

surprised that orthodox Christians establish a club of their own, although it 

should not necessarily be called Christian. 

 

 

6.5 Society 

 

The public domain 

Within each association people have social intercourse in a way determined 

by the relation frame qualifying its specific character. Within a labour group 

people keep company differently than in a sports club, during a meeting 

otherwise than during a church service. People have social intercourse 

outside organised associations as well, individually or in company, 

especially at the public domain, dependent on the frame qualifying their acts 

primarily. Social intercourse on the street differs from that in a cinema or in 

a church. In the relation frame of companionship I would call the public 

domain society, where individuals and associations ought to respect each 

other’s manners and interests. It follows that society does not exist of people 
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but of public social relations between individuals and associations. An 

unstructured set of human beings does not constitute a society but a crowd.15 

 

Honour 

According to Aristotle honour is the goal of public life, the main part of the 

happiness of a free man, i.e., someone being free to dispose of his 

household, his wife, his children, his slaves and his other possessions.16 

Honour is the confirmation that one has done well to other people. To be 

censured for his acts is considered to be dishonourable and shameful. In 

some cultures honour is still the highest good. Someone losing honour has 

to take revenge (e.g., in a duel) or commit suicide (like in harakiri). Up till 

the 18th century the European nobility considered it its chivalrous task to 

defend the honour of itself or of king and country, eventually with the loss 

of one’s life or that of others. Only the nobility and the clergy were worthy 

of esteem, ordinary people merely received contempt. In a modern society 

honour is only given to people having done something extraordinary. 

Remains of the former honour can be seen in forms of address like colonel, 

father or professor, majesty, excellency or your honour. In particular in a 

hierarchical organisation like the army these titles play an important part. 

Honour is a public form of mutual respect. In the past, honour corresponded 

to the position someone had in his household or family or society. Now 

honour is individual and marginal. This also applies to its complement: 

insult and defamation of one’s honour.17 In the past, insults often led to 

violent conflicts: rows, feuds, duels, vengeance or wars. In a civilized 

society one tries to settle insults amicably or in court. 

                                                           
15 Toynbee 1972, 43. 
16 Aristotle EN, I: 5; Kinneging 2005, 85-99 compares the antique ‘ethics of honour’ with 
the Christian ‘ethics of conscience’. 
17 MacIntyre 1981, 116; de Kesel 2003.  
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Not honour, but mutual respect, esteem and appreciation form the 

foundation of a modern, free society. A free society can only exist if besides 

individual persons, various associations respect each other concerning their 

own responsibility.18 A social group has its own group culture 

distinguishing it from other groups. Usually, a cultural élite sets its fashion. 

Sometimes, a group within a group has a subculture. If it dissociates from 

the larger culture, it is called a counter culture. A society displaying various 

cultures on the public domain is called multicultural. Such a society can 

only succeed if based on mutual respect for each other’s culture. 

 

Public relations 

Civilization requires respect for each other’s interests. An intensive form of 

promoting interests is the formation of social networks. Making contacts, 

seeking support, becoming member of boards, visiting receptions, lobbying, 

demonstrating and striking are various activities on the public domain to 

promote interests. The public social network, partly consisting of public 

relations, we call society. Differences in social intercourse are expressed in 

classes and standings. Civilization leads to a public moral, often clashing 

with the mores of classes, standings and cultures. On the public domain 

various interests meet each other. The state guards the general interest by 

balancing, protecting and if possible promoting the private interests of 

individuals and associations. The general interest consists in the proper 

functioning of the public domain. 

 

Systems theory 

In the 20th century, the character of unorganised or organised groups 

forming a network is studied by the systems theory of Parsons, Luhmann 

                                                           
18 Arendt 1958, 158; Fukuyama 1992, chapter 3; 1995.  
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and others.19 The systems theory has a large influence on the science of 

organisations, in which Luhmann was inspired by electric and electronic 

networks (section 13.4), Parsons by living organisms and both by 

cybernetics, the science of control. According to Parsons, an interactive 

system consists of a number of interacting units; a set of rules determining 

its extension; an ordered interactive process and an environment with which 

interaction takes place continuously and systematically. Interaction means 

that each participant is both actively and passively involved in the process. 

According to Parsons, this may lead to a stable and orderly result if the 

participants keep to a common normative base. Luhmann denies that norms 

form a necessary element of a social system.20  

 

 

6.6 Integration and emancipation 

 

History 

I consider integration to be the historical time order in the relation frame of 

keeping company. Education (section 6.3) aims at integrating children in 

society. Immigrants used to a different culture and their children experience 

integration to be a difficult assignment. Emancipation means the integration 

of backward, often discriminated parts of the population. Mutual respect is 

the norm for the integration as a basis of society. Even after the Dutch 

Republic, the United States and revolutionary France accepted equal rights 

of all people, they still defended inequality, for instance, slavery. A society 

without a form of suppression is an exception rather than a rule. Each 

emancipation movement aims at the abolishment of the inequality of a 

                                                           
19 Vrieze 1977, 77-85; Dengerink 1986, 146-165; Strijbos 1988. 
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group of citizens. Respect for women, for people of another race, for people 

with a diverging sexual preference or religion had (has) to be enforced at 

many places and many times. Emancipation is strongly connected to social 

development.21 All emancipation and liberation movements in the 19th and 

20th century are born from protests against unjustified and unjust 

discrimination. Discrimination is based on a lack of respect for the 

differences people have. The part played by people in society depends on 

their specific properties, talents, schooling and interest, as well as on the 

ways by which they are integrated in society, the manner by which they can 

express their specific responsibility for society in freedom. Wherever this 

integration is absent, crime, formation of gangs, resistance, class struggle, 

revolt and revolution occur.22 

In a modern society various associations operate on the public domain, each 

with its own organisation and goals. Social integration implies that people 

are members of several associations at the same time, knowing how to find 

their ways in the social network. Especially for immigrants it is tempting to 

shut themselves into associations of their own. Small wonder if one realizes 

that children, having the same task, are allowed to achieve their integration 

during twenty years in a protected environment. Successful integration of a 

more or less homogeneous group of immigrants takes about forty years. 

Often only the third generation is integrated, as appears from command of 

language, school performances, mixed marriages and the position on the 

labour market.23 Individual immigrants may do it faster. In 2004 a 

                                                                                                                                                    
20 Lechner 2000, 127-128. 
21 Arendt 1958, 77. 
22 Toynbee 1972, 211-240. 
23 One should distinguish integration from assimilation. An international study (1996-2006) 
of the integration of young immigrants or children of immigrants in various countries 
distinguishes four groups, according to two parameters: minimum or maximum 
conservation of one’s own culture, respectively minimum or maximum contact with the 
new environment. Groups striving at both maximums are ‘integrative’ and most successful. 
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committee of the Dutch parliament observed that the integration of a 

number of groups of immigrants proceeds quite successfully, but that this is 

not due to government activities.24 

Integration problems also occur with the fusion of associations. 

Associations having a similar character are inclined to merge, in order to 

improve the pursuance of their aims by scaling-up. Or they form a 

coordinating organisation, like the leagues of sports clubs. Associations 

having different characters get interlaced with each other in order to form an 

association with a different character. Other associations start non-

characteristic relations. In a modern society more associations are active 

than before, they are more differentiated, they become more integrated, and 

their relations form an ever more complex network. A result is an increasing 

bureaucracy. This is an organisation featured by the use of formal 

instructions, by a hierarchical administration and a businesslike, rational and 

professional functioning. It is no wonder that people often do not see the 

wood for the trees and go astray in society. 

As society differentiates, the social manners disengage from family and 

tribal connections. In Western society social manners emerge that are 

suitable anywhere, except when one is confronted with a less differentiated 

‘backward’ society. Simultaneously social manners change at a high speed, 

in sport and in particular in the international youth culture. Within 

associations specific social manners emerge depending on relations between 

colleagues or within the chain of command.  

                                                                                                                                                    
Groups striving at maximum contact with the environment and minimum preservation of 
one’s original culture are called ‘national’, assimilating to the new country. Groups aspiring 
at a maximum conservation of culture and minimum contact with the environment are 
called ‘ethnic’ and end up in isolation. Finally, the group that minimally preserves its 
culture and minimally has contact with the new environment is called ‘diffuse’, becoming 
marginal. Therefore, integration is not contrary to preservation of one’s own culture. 
24 Böhler 2004, 261.    
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Multiculturalism 

A little developed society makes sharp distinction between foreigners and 

the members of the own settlement or tribe. Xenophobia (hate of foreigners) 

is a feature of a low level of social development, but it is difficult to 

eradicate in a developed society as well. Ethnocentrism, racism and 

nationalism restrict true human being to one’s own people, race or nation. 

According to the ancient Egyptians, foreigners were not human. The Greek 

called foreigners barbarians. Japanese consider themselves superior to other 

races. In turn, Israelites, Romans, Germans, Chinese and Americans 

declared themselves the chosen people.25 

Until the First World War, both the Hapsburg and the Ottoman Empire 

knew a kind of repressive group tolerance. After the Turks conquered a 

large part of Europe and Asia, they allowed the Greek-Orthodox, Armenian-

Orthodox and Jewish minorities the freedom to exert their worship and a 

quite large amount of internal self-rule according to their own laws, if they 

acknowledged the supremacy of the Islam.26 Their relations with Muslims 

were strongly restricted. In particular any kind of mission was inhibited. 

Individual Muslims were not allowed to change of faith. Although 

minorities as a group had a large measure of self-rule, individual freedom of 

conscience was strongly restricted. This limited form of tolerance, later on 

called repressive, is unilateral, granted by the sovereign who can revoke it 

any time, as Louis XIV in 1685 did with the Edict of Nantes, granting the 

French Protestants a limited freedom of faith (1598).27 Real tolerance rests 

on mutual respect and is not granted but protected by the state. 

                                                           
25 Landmann 1964, 21-36. 
26 Kymlicka 2002, 230-231. 
27 Borradori 2003, 33-34, 60, 96-97, 158-162, 195-199. 
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Since some decades multiculturalism is in the focus of attention, as if it 

would be a new phenomenon. However, multicultural societies existed in 

former ages, in large cities like Alexandria or Rome. In Jerusalem the 

apostle Peter surprised his audience because he could make himself 

understood by many lingual groups. In Athens, Paul came across a 

multitude of gods.28 Chinese and Indian towns are old examples of a 

multicultural society. Cities in the United States, Canada, Australia and 

South America present more modern instances. In these countries one finds 

also small communities in villages and quarters, having a more or less 

homogeneous culture, but each city has a multitude of cultures. It is not 

amazing that immigrants feel better at home in a city than in a village. 

Integration of various parts of the population in a city or country does not 

occur when they adopt each other’s culture, but when they learn to keep 

each other’s company in a respectful way. Integration means that a minority 

group (for instance, but not exclusively immigrants) adapts itself to a 

dominant majority. This concerns especially the relation frames succeeding 

that of companionship: economy, political decision making, justice and 

care. Therefore immigrants must understand the dominant culture (in 

particular its language), but this is possible without abandoning one’s own 

culture. 

The society in a big city poses heavier requirements to civilization than that 

in a small settlement, in which everybody knows anybody and where social 

control works effectively.29 In the city people live with different cultures, 

languages or dialects, various professions, social classes and several faiths. 

Their mutual social intercourse requires tolerance, the nucleus of keeping 

company at the public domain. Even in traffic, tolerance is a requirement to 

                                                           
28 Acts 3, 11-26 and 17, 15-34. 
29 Dooyeweerd WdW III, 520; NC III, 581-582.  
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allow of an optimal liberty of movement. In a town power does not rule, but 

the readiness to negotiate, to bridge contrasts, to compromise. 

 

Cities 

According to this description a city is heterogeneous, a village 

homogeneous. Someone who shows diverging behaviour in a village will be 

laughed at or expelled. Originally, such differences occurred especially 

between settlements. Each village recognized cultural differences with other 

settlements and each was proud of its own distinguishing features. When 

villages grew into cities, the cultural differences emerged within the 

community, invariantly evoking resistance. The established population 

requires newcomers to adapt and emancipate, simultaneously raising 

barriers to hamper it. People with a divergent behaviour should live apart. 

Then a city becomes a conglomerate of quarters, which inhabitants try to 

maintain a measure of homogeneity. Since the Middle Ages, the Jews were 

the most divergent group. Their quarters received the name of ghetto (since 

1516 the Jewish quarter in Venice).30 Only since the 19th and 20th century, 

Jews were considered a separate race, especially under the influence of 

national-socialism. Still anti-Jewish utterances are called racist or anti-

Semitic. However, more or less Orthodox Jews are not distinguished from 

others because of their race, but because of their language, their faith, their 

schools and their customs, by the way they keep each other’s company. 

Secularised and emancipated Jews are not different from other citizens, 

apart from their history. 

Now the word ghetto has a second significance, ‘living quarter of a socially 

non-integrated group’. Because in many so-called ghetto’s the social 

integration functions better than in ‘better’ quarters, this expression 
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probably implies that the inhabitants of a ghetto do not have social 

intercourse with those of other quarters according to norms stated by the 

latter. Like in the Middle Ages, this means that lack of tolerance from the 

side of the inhabitants of other quarters stimulates the formation of a ghetto. 

In a modern city without ghetto’s, in which people live together based on 

mutual tolerance, foreigners are welcome. All inhabitants of a city have the 

same rights and duties, among which the right of and duty for tolerance. 

 

Nationalism 

In the 19th century, when the cities showed ever more differentiation 

without much integration, the idea of cultural unity was transferred from the 

settlement to the nation (section 3.5). Nationalism assumed to be able to 

bridge the cultural differences within a country by a usually mystical unity: 

Deutschland über alles; right or wrong, my country; la douce France; the 

Dutch Orange feeling.31 As a result, the contrasts between settlements 

transferred to contrasts between nations. The search for one’s own identity 

deteriorated into a glorification of one’s own nation and into horrible wars. 

Outside the country’s boundaries, one saw only enemies and allies against 

enemies.32 Hegel and his supporters have helped this view into a 

philosophical coat. ‘The self-consciousness of a particular nation … is the 

objective actuality in which the spirit of the time invests in its will. Against 

this absolute will the other national minds have no rights: that nation 

dominates the world.’33 The national state, characterized by absolute power, 

can only strive after expansion. This view was dominant in Germany as well 

as elsewhere in Europe and has led to the great European war (1914-1989). 

                                                                                                                                                    
30 Attali 2002, 305-311. 
31 Calhoun 2000.  
32 Schmitt 1963, 62-64. 
33 Hegel, cited by Popper 1945, 317.  
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At the outbreak of the First World War nobody knew why it happened, there 

was no clear reason to fight each other. Yet the peoples went to war without 

murmuring, even with enthusiasm, for the country, for the nation. It cost the 

life of millions of people, generations of young men. Still, after four years, 

nobody knew why, and the politicians did not learn anything, for the peace 

of Versailles was a dictate of intolerance, that almost inevitably led to the 

Second World War. The Austrian-Hungarian double monarchy, actually a 

showpiece of a tolerant society, perished from nationalism. The Israeli and 

Arab variants caused bloody wars in the Middle East. Having had the 

pretension to export their civilization to their colonies, the European states 

only later came laboriously to the insight that cooperation based on mutual 

tolerance should be preferred above unlimited nationalism. Then it turned 

out that Europe’s main export product to the third world was not 

civilization, but nationalism. 

Nationalism is not a good form of integration. Rather, it is an attempt to 

counteract differentiation. It leads to xenophobia, discrimination, self-

glorification, ethnic purification and war. It does not contribute to the historical 

development of a free society, but is thoroughly reactionary. 

 

Dutch ‘verzuiling’ 

Religion is not merely apparent in associations qualified by the relation 

frame of faith. Other associations are led by a vision as well. In particular 

during the first half of the 20th century, many Protestant, Catholic, socialist, 

humanist and other organisations emerged. In the Netherlands, this gave rise 

to the so-called verzuiling (compartmentalization; zuil = pillar) of society. In 

the discussion during the second half of the 20th century about this 

phenomenon, it became clear that both proponents and opponents were led 

by their convictions, their faith or ideology. 



Relations and characters 627 Companionship 

The verzuiling was and is strongest in schools. In many countries, the 

struggle between and separation of state and church with the schools as 

main apple of discord resulted into state schools having a public character, 

besides church schools having a private character. In France this is 

influenced by laïcisme (from laïque = layman), as an ideology especially 

fed by socialist schoolteachers unions. From the Protestants they took the 

idea that education does not belong to the competence of the church. By 

accepting the duality of clergy and laity, and rejecting church dominance, 

they conceived of education as belonging to the competence of the state. 

The French government subsidizes only public schools, which ought to be 

completely neutral with respect to religion. The United States apply the 

same distinction. Influenced by Abraham Kuyper, the Netherlands became 

aware of the specific character of schooling, subordinate neither to the 

church nor to the state, but bound to religion. Since the so-called 

pacification of 1920, making an end to the school struggle, the Dutch 

government supports all kinds of schools, private and public. Private 

schools are called Christian (i.e., Protestant), Reformatory (i.e., orthodox 

Protestant), Catholic, Jewish, Islamic, anthroposophic or humanist. ‘Private’ 

only means that the school is an independent association having its own 

board, independent of local or state government, which rule ‘public’ 

schools. In particular tertiary public schools have lost much ground, almost 

all of them having become ‘private’, though not religious. In the first half of 

the 20th century the private schools often were strongly connected to the 

local church, but that has disappeared almost everywhere. Meanwhile there 

are private schools not distinguished because of a faith, but because of a 

pedagogical view on the contents of education itself. An example is 

Montessori-schools. 
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Whereas elsewhere private schools are a privilege of the rich, in the 

Netherlands they are not bound to a social class, any more than public 

schools. Because most children visit a school in their neighbourhood, there 

are differences between schools in different quarters or places. At the end of 

the 20th century this led to the distinction of white and black schools in the 

cities. 

The verzuiling has always been strongest combated by the élite, considering 

it a threat to their liberal and later socialist ideals. In fact, the verzuiling was 

an emancipation phenomenon and has worked positively. When the 

emancipation of the Protestants, Catholics and socialists was more or less 

finished and they became socially integrated a strong motivation for the 

verzuiling disappeared. About two third of the youth still attend private 

primary schools. On the other hand, the verzuiling is weakened in politics, 

trade unions and broadcasting, and has almost disappeared elsewhere. 

It is interesting that at the end of the 20th century groups of immigrants start to 

compartmentalize. Again one sees that the humanist élite offers resistance. 

This phenomenon is not exclusively Dutch. Elsewhere, too, immigrants try to 

support each other by the formation of faith communities and connected 

schools and companies. Often they start living together. At first sight, such a 

compartmentalized organisation seems to contradict integration in the new 

environment, but in practice it turns out to promote the emancipation. 

Verzuiling means that people organize and emancipate themselves, and that 

appears to be more effective than a government imposing emancipation and 

integration. Just as was the case with the Protestants, Catholics and socialists, 

the emancipation of the immigrants cannot be achieved in several years, but it 

takes some generations. 
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6.7 Reverence 

 

Religion 

Intercourse with God requires reverence for God and respect for the faith of 

other people. Blasphemy and swearing injure believers and is therefore at least 

uncivilized and ill mannered. Orthodox Jews expand the reverence for God 

unto his name, which they avoid to pronounce. The intercourse with God is 

called mystic, gnostic or esoteric. In all worships, prayer is a form of keeping 

company with God. John compares the daily company of the parish with 

Christ as that of a bride with her groom – more intimately would not be 

possible.34 

Feminist theologians state rightly that traditional theology has created a 

male image of God.35 ‘The very attributes of divinity ring with strongly 

male categories: authoritative power, absolute autonomy, self-sufficiency, 

independence, separateness. This is a God who needs no one and who is 

limited by nothing, a “disembodied sovereignty”. He controls all right to 

ethical attribution, for what he wills is by definition right. He is utterly 

unaccountable ... the post-modern feminist critique itself is a transcendental 

critique of the most emphatic kind. Whilst claiming the end of all 

metanarratives and the supremacy and authenticity of the plurality of stories, 

at the very centre of that claim lies one of the biggest metanarratives of all 

time. Even its terms of reference are linguistic concepts, which are all 

embracing and all refuting. The very term “patriarchy” when applied as a 

critique of the whole of theorising, of understanding of the self and of 

relatedness to the Origin is too big to be meaningful. Its very totalitarian 

compass eliminates all rival explanations and makes a bid for world-view 

                                                           
34 Revelation 21 and 22. 
35 Verkerk 1997, 104-108. 
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supremacy ... the Origin must never be identified with tyrannical male 

power, imposing arbitrary will and endorsing the oppression of women.’  36  

The religious meaning of companionship appears to be ‘belonging to’37 or 

solidarity. The fall into sin implies that someone disengages from God, 

declares himself autonomous, and as a consequence disengages from other 

people. God countered this with the promise of the Messiah, who shall 

rebind mankind to God.38 Several times, God has concluded a covenant with 

people, not with saints but with ordinary men. Christians know to be 

connected in the body of Christ, the community of all believers.  

God created humanity female and male. This is a distinction playing a part 

in all relation frames. Women and men operate in each relation frame in 

their own female respectively male manner.39 Also in God’s company each 

human being remains who he or she is: male, female, child, Dutchman, 

intellectual, artist. Men have intercourse with God as with each other, as if 

God were a human being, which in Christ he is. People have no direct 

access to God except through Christ, the son of men, with whom they are 

connected. 

 

                                                           
36 Storkey 1995. See also Kymlicka 2002, chapter 9. 
37 Kuiper 2004. 
38 Genesis 3. 
39 Vrieze 1977, 162; Olthuis 1975, chapter 1; 1993, 163. 
 


