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CHRISTIAN SNCIAL SCIENCE AS A VOCATION - THE PROBLEM OF CHRISTIAN
SOCIAL THEQRY

Why iz it that a Christian world-view has failed to have muck of a
poverful scholarly influence, even among Christians?

Any explanation of this can ncver assume neutrality with respect to
the underlying relipgious orientation of Christian theory. It is not
sufficient to state that many Christiana are 'knocked sidewavs' when
they start out en a course in bilolegy, socioclogy, phileosophy or juris-
prudence. Nor is it satisfactory from a systematic sclentific fiew-
point to commonce a discusaion om the Christain view with the
assertion "Few know how to approach the subject in a Christian way."
As hard-sell slogans employed by reputedly Christisn publishers such
theses can never philosophically uncever why the Christian world-view
has failed te catch on. Any work claimins to represent the Christian
view will have to deal with this probles IFf it is geing to claim to be
a systematic presentation.

It may be argued that this En::»hlﬂm A= of suech a penaral character

that it will be dealt with implicitly and it is better that we leave
it alone since such a philosophieal confromtation can only lead to a
fragmentation among those who explicitly hold to a Christian werld-and
-life view. It might be supgested that ultimately this problem can
only be resslved by the Christian thecrist in the confines of his own
heart, and thus he should pepent of his previcus error in which he
rejected the Christian world-and-life view, Meanwhile in the external
realm the Christian thecrists should joia Forces in their communal
allegiance to the Christian world-and-1ife view; by sc doing they help
in the public premotion of a truly Christian view. However the lmpor-
tance of this question is exhibited by the demand that it be EE G“}‘E
faced and answered in explicit terme. Why is the Christian view of
scholarship such a problem? What philosephy has undergirded the
articulation of various Christian sccial perspectives?

Any Christian claiming toc set forth a Christian wview must recognise
that in hiz formelations he may in fact be desying the very view he
purports to be setting forth notwithstanding all his good intentions.
Put that is not all. XNotwithstanding all the g ntentions that may
lie beneath a Christisn theoretical contribution the thrast of any part-
icular argument in its Christian sense, may be diverted, may be circum-
scribed, may be blunted, if in the actual formulatiom of his theery the
Christian thecrist fails to recognize how a radically Christian

theory challenges at the heart the stated policles of the many funia-
mentalist-evangelical-reformed scholarly ventures which hawve ancun--da‘!:mﬂ
themselves in cne way or another to Jdencminational traditions and their
theclogies.
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We come back to the criginal questicn and note that the Christian
world-view has failed te have a powarful influence upen the werk of
those Christiame who appear at times to be most committed to a Christ-
ian view of scholarghip, because thelr methed is based in a desire tn
show hew their theoretical reflections are compatible with seme
dencadnaticnal traditien.

The manner in which the diseipline of sociclegy is approached by Davig
Lvon in Christians and Seeiclomy (IVP 1975} in an exanple of a work

by a sensitive and sincere Christian academic whose careful and schol-
arly approach does not cpenly breach the question of the weakness of
the Christian scholarly contributirn. An analysis of his book can,
however, help us to discern philosophically why a radically Chriatain
approach continues to be such a problem with those who identify thes-
selves as evangelical-reformed Chrictisns,

In trying to make sociology fit in with the framewerk of pelevance of
Chiristian studente, many professional evangelical -reformed academics,
and this includes Lyen, come to place a very heavy emphasis upon the
life and wark of the Former Duteh Statesman, Abraham Kuyper. (1837 -
1920) With Kuypers teaching of sphere sovere it is implied that
We can see the emergence, perhaps for The First tima in the modern ape,
of A comprehensive Christian world=-view, This teaching can Furnish us

with the necessary insight that can functien as a basis for dianussign
of the anticipated Christian theoretical .approach to modern soolety.

We return again to the question : Why has a Christian world-view
failed to "eatch om' especially if, as Lyen and others atate, works do
exist which set forth the Christian position with sueh claprity? Of
course it could be sald that Humanfists dominate the schools of learning
and thus hold a monopoly in the market place of ideas. This may be 80,
but it does not deal with the problem by showing why the Christian view

that the failure is due to human sinfulness since men-Christians will by
virtue of their wilful disobedience suppress the truth, Put it muat be
acknowledged that some Humanists seem to go Further tewards Acceptinm

4 Christian world-view than do some Christiane. They at least accept
that a Christian world-view exists whilst rojecting it for themselves
and are even willing to admit thﬁ possibility of a Chreistian philoannhy
coineiding with that world-view,

1. David Lyon Christians and Sociology IVP 1875 (C&5) P30 where he
refers to Kuypers Lectures on Calvinism Ferdmans 1931: "Kuyper shows
glearly the relationship between the Bible, Christian Faith and one's
world-view." This is at least questionable miven the preat conflicts
of interpretatien over Fuypers worke, see e.p.5.U Zuidema "Comman
Grace and Christian Action in Abraham FKuyper” in Communicatian and
Confrontation, Van Goroum, 1971,

2. see e.p. 5.5. Walin Politica and Vision (1961) p.192.
Student Marxists I come across concede this and are even willine te
to talk in terme of a common minority status with Christian theory,
The stimulating peint is that an antithetical cpposition between
these two minority positions is vecopnized in some Marxists quarters.
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. Some Christians explicitly reject that such a.thing as a truly Christian
philosophy.ia possible, and even piven ita (logical) pessibillty,
implicitly or explicitly deny its desirability.

Lyon identifies his approach with those who on the leyel of mld—?leu,u
epistemological assvmpticns™, and theolepigal insight , have articu-
lated what he considers to be a beginning. A begimming ie signalled
by a provisicnal statement of opening erientation. Lyon e¥plains that
basically hi= Iutnntlnngis to point the way to a further articulation of
a Chreistian world-view. Theuph the content of the intention is quite
distinet I am reminded of the method of Max Weber at this point. When
in develsping his own systematic approach to the study of modern socciety
Webey insisted that discussion of methodological matters wr- always to
be considered as provisional. The literary form which these discussions
take iz a part of this incompletedness, such that the sethodolopy employv-
ad in writing sbout socio-cultural phencmena coincides with the ineom
plete form which soclalogical methodology must always assume. This

is not to say that pre :ional papers are Ipso facto invelved in a
Weberian type methodelogy - in a zense all writings have a provielenal
character expressive of their creaturliness - and it would require
further information and analysis to ascertain what "provisionality’
means in the present case. The key question is : s the previsionality
of writing about sociclogy te be explained by and incorporated into a
thecretical analysis of the method employed in social sclence?

By pettinpg in on this level, Lyon sugmests that Christlane embarked
upon a course in sociclogical analysie and theorizing will be able to
held onto thelr faith whilst dealine with the real world and thus
contritute to the further development of the Christian uﬂr&d-viaﬂ.lu
Thiz iz a matter of Christiane being unashamed of the Biblical world-
view, by :t.undﬂg up for their Christian presuppositions in the socleo-
lnpical arens.

Lyon's scciology however, is, in my view, faulty. Its fault lles not
only in the way that he epproaches the subject, but also In the wvery
details of his theory which he invckes to justify his claim that his is
a Christian approach.

3. #ee e.g. J. Kleinig "Philosephy snd Faith" Interchange 1u, 1973
p. 117 - 126.
M. Jeeves "Thinking: a perennial problem in Psychology™
Social Research 41:3 1974
W, RAill Called to Teach = the Christian presence inm
Australian Cducation Angus and Robertson 1971
.. Stott  Voup Mind Matters: the place of the mind in
the Christian 1ife. IVP 1972,
D.M. MacKay Humanism : Positive and W tive IVP 1966
. Woltersdorff "The Christiar ard Philosophy” Calvin

Forum May 1955

4, Abraham Kuyper.

5. . In hiz provisional paper Reciprocitvy and Respomsibility in Sacialopy
Toronto Instr---3of Christian Studies, 1977, Lyon refers to J. Packer
Knowing God Hedder, 1975.

E. In GRS weferencs iz made o G.C. Borkowser Man  The Image of God IVF
1973, This work is a severely abridged ".r-:_ﬂinh af De Mens het Beeld

Gads Kok, Kampan, 1957,
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I would explain this hasic eriticism by first ocutlining what I under-
stand concerning the HWumanistic scciolopical perspective to which Lycn
has accomodated his own thecrizing. The Humanistic perspective Is
found in a varlety of forms and Lyon is particulyply interested in

what he calls the "non-determinist’ perspective. At the heart of
this approach, with which the names of Alfred Schueetz and Peter Berger
are closeley associated, is tha idea that tha axperdience of everyday-
life is properly to & understood as a naive theory, always imperfectly
miuuaiged, which concerns the relation between the I' and 'the
world". In Max Weber for examnle, to whom Scheutz and Rerger ackmow-
ledge their debt, the relation is ome of a dialeectic which 1s construed
as an ongoing problem foreing médern man to make (his own) semse of the
world. For the purpeses of theory "the world' is to be comaidered as
meaning=less until man has made it meaning-ful. A world-view is the
constructive recponse of man, the communal individual, to this dialeet-
ical tensionhbatween 1" and "the world?. A truly rational world-wiew
results when one is able §p stan: up and face the increasingly disen-
chanted nature of things.

Not everyone is able to attain to a truly raticnal world-view.’® what
we are dealing with here iz the implicd assertion that mot everyone
experiences the world in the same way. The varlety of world-wiew has to
be taken into account and the irreconciliability between world-views
openly faced. But, the process, the methed hy which men come to com-
struct the world for their owm purposes is conaidered to be essentially
the same for all people. The resulting view of thome who attain to a
truly ratienal stand is sut jected to the same process that other views
are suhject to. Theorestical reflecticn iz involved in the samg:sort of
process though it presumes that a special attitutde has been achieved ,.
by the theerist = his attitutde Iz what of the disinterested chserver.
In this context it is sociclogy's unique task that it has heen destined

T. Sas Reciprocity and Respomsibility (RAR) especially the biblioeraphy
and ;EEEE mentEEﬁaE tﬁartgn Py Goudzwaard (1975) Heddendorf (1972).
Olthuis (1975) and Foythreas (1976). The provisicnal paper I note is
not to be considered as a definitive work as so in my review I have
comsidered hiz 1975 publication. I believe wy criticisms remain wvalid
for the 1377 work.

8. see CAS "Preface: A Christian approach” alse chapter 6 "Christain
Soefolopy™ and "Conclusien™ RER.

9. see Guy Oakes "The Verstehen Thesis and the foundations of Mex Weber's
methodology™ History and Theory val. 16, Ko.l 1977, p. 11 =29,

10. sea Chapter 1 "Sociology and Christian Faith" C&S

11, C4S p. 88
2. E e &8
13. see Johan vander Hoeven The Rise amd the Development of the Phenomeno-

_lsrieal Movement ARSS Hamilten, Canada 1965 espec. p. 22-32.
M. Farber ed. Philosephical Essays in Memory of Edmund Husserl Green-
wood HY 1968 EPSE:I-
1%. -sec Max Webar "Science as a vocation" (19518) in H.H. Gerth and C.W.
Mills From Max Weber - essays in nociclopy OUF NY 1946 p.125-156
2 espec. D. 155 (GH).
15. Hax Weber GM p. 155 "To the person who cannot bear the fate of the
times 1ike a man, one must say: may he rather return silently, with-
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by cur rationalized :iviliiatian to realize more clearly the nature of
these world-view conflictas™ and to uncover the underlying 'inter-sub-
jective® process of warld-view construction. Soecielesy then, uncovers
that which is the same for everybody and uncsvers the reasons the
world is not seen in the same way by everybody. What is common i1s not
the contents of tha world-view, mor the structure of the constructed
werld-viow. Rather it is the subjective act, the cutward activity’

by which man makes (his own)s. se of the world. This subjective and
external activity may indeed be controlled by an inner demem, and this
immor domon will presumably differ from person to person, Put
selence, truly ratisnal science will, Weber ackmowledres, focus relemt-
lessly and repeatedly upon the external and subjective act for its
socio=cultural data.

In this soclolopical perspective, meaning for the individual in gociaty
{nvolves the active construction of a more or less viable world-view.

The inner world of conseious subjectivity and the outer world of cbieet-
ive activity is broupht together in the comstructive act, which is in
{tself, at ene and the same time, conscious and active, subjective

and cbiective. Thus the eonstruction of the cbjective world (techmolory,
Alfferentiation into descrete social roles, theology and art) is
ingenarahle from the :nnrl:ru::tﬁn af the subjective world-view (clarity,
eertalnty, sense of yocation). '

According to Lyon's method by which he hirhlights the importance of
assumetions for theory as the means by which a Christian theory about
human scciety can 'get started' we would oxpect that he would have

15. {cont.) out the usual publicity build-up of remegades, but simply and
plainly. The arms of the cld churches are opened wide and compas-
sionately for him. After all they do not make it hard for him. Ome
way or ancther he has to bring his 'inmtellectual sacpifice' - that
is inevitable. If he can really do it, we shall not rebuke him."

16. see Alfred Schuetz PSS p. 184 "All science presumes a speeial atti-
tude of the person carrying on selience= it is the attitutde of the
disinterested chserver.”

17. GM p. 149,

18. OM p.155-156 asp. the concluding lincs: "We shall set to werk and
moet the 'demands of the day' in human relations as well as in our
voeation. This however,is plain and simple, if cach finds and obeys
the demcn who holds the Fibres of his vory 1ife.” In this it weuld
ba unfair to criticize Weber as a positivist and it would be mara
accurate to observe that he theorizes with a positivistic enmception
of factuality. It is not in the facts of contents or of structures,
but in the process of 'coming to terms with the world' where his pos-
itivistic side becomes apparent.

19. GM p. 150-156 : A bock which systematically discuzses the naturse
and plece of sccislogical thought with a prolepomenal discussiop of
the distinction between “saciety as objective reality" and "scclecy
as subjective reality” is:

Alfred Schuetz The Penomenslopy of the Snocial World {FSW) North-
western Univ.Press 1967 trans from the German Der sinnhafte Aufhau
dep Sozialen Welt Vienna 1937 by G, Walsh and T. Letnert

Fiso: Peter L. Berger and Thomas Luckmann The Social Constructicn
of Reality, Pengruin 1966; deals with the subject Iin a coemnarahla
panner and is heavily dependent upon Schyetz.
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confronted this (neo-Kantian) pesition on the level of its appeal to
asgumptions. But he does mot contaet the neoo-Kantian sosition here at
the very heart of its theory, and he is unable to o this becausa he
eperates too much in terne of the nes-Kantian phi'esephical wiew of what
censtitutes assumptions! Lyon simply asserts that the "non-determin-
ists" hold men-Christian assumptions about the nature of man, or fall
ints them because they have no objective basis for their theory. Lyon
implies that the non-determinist thoory has a one-sided ingividually
criented sublective approach to meaning. This is why,; in his opinien,
they do not take the objective side of God and His Revelation inte
account; theugh he is willing to admit that on the subdective side its
views do have some validity and should be utilized te the full by
Christians in their scciclopical apficulaticns when they discuss
responsibility and accountability.

The theoretieal position, which Lyon tries to surmount with a Christian
interpretation preposes that a theeretical synthesis between the object-
ive side of man's life with the subjective side is the methodolopical
way by which thecry ean get closer to the actual states of affairs
i“n:ned igyevery-day 1ife. This synthesis is brought about by the

n act.

In setting forth their position in these terms "nofi-determinists' have
however, already accounted for Lyon's theoretical eonstruction and ean
validly, in their own terms. lopically discount Lyen's attempt to
present a distinet theoretical approach which claims to be Christian.
They ecould well obsorve, and with poad reasen, thar all Lyen is
proposing is a seclrlogy lased in a supposed ‘obfectivity'. Lyon's
appeal io an orthodox theolepy as his basis Fives credence to such a
criticism. At this pﬁint Lyon geems to Imply that {t is a matter of
non=Christian assumgtions ‘enterins in'. He implies that the lozical
discounting of his positicn from the other side is due to the non-deter-
minists irability to entor ints a discussien as to which assumntions

can and should validly underlie the thecry, Lyon does not appesr to have
theoretically appreciated the non-deteminist position at the point where
they have already aceounted for his appeal to assumptions., The "nmom-
determinist’ theory is indeed a theery about asausptions and it cannet
be simply understood as based upon some (hidden) assymotions. At this
point they have Lyon's appeal to the ‘ebjective-aide-of-things' well

and trualy nailed. Assumptions, from the nes-Kantisn philosophisal
pﬂ:ltiEEl, are fim=expressions of man making his own sense of the
warld. Lyen's appeal to a supposed chjective basis for agsymptiona
in God and His Revelation does not allow hinm to sufficiently eriticize
the nes-Kantian theory of assumptions, This is because he operates with

20. CAS p. 68.
21. Alfred Schuetz PSW p. 35 F and -, 57 £F

22. Alfred Schuetz PSS p. 180
" viesss the world has meaning and sipnificance Fivet of ally by

me and for me."
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essentially the same view of assunptioms; he- .. uobraciza the &
‘non-determinist' position from the standpaint of his own theory of tha
relationship between objectivity end subjectivity. He has not articu-

lated a thecry of this relationship, based upon a Christian understanding
ef man's place in the world.

The "non-determinist' philosephical intontion is to penetrate beneath
the level of assumptions to those states of affairs in which the '"strue-
ture of relevance', expressed in the assumptions, makes sense, At this
point in the contact hetwesn Lyon and the 'non-determinista', Lyon
diverges and tries to assert that an cbiective basis for his assumptions
has been found, but not before he has already accepted the non-determini-
stic view of what constitutes assumptions, Assumptiocns, in'Iyon's view,
are expressive of man's responsibility and accountability. It is here |
that the nea-Kantisn urge to establish philesophy a8 a rigorous science
bagine to assert itself, and Lyon tries to counter that by an alternative
theologieal method. In so doing Lyenm dees not critically expose the

sic thrust imvelved in the 'non-determinist' position. Indeed it is
difficult tc see how he could expose the basically Humanistic idea
involved in the non-determinist pesture, since he insists that from this
rosition we have basic concepts emerging in the reals of sociolegieal
discourase which should be utilized in any Christian sociology. To insist
upen the Christian 'comtent' of these concapts, as they apre utilized in
Christian soclology misses the point, since the thasry of concept esnstr-
wction herein implied fa based upon a non-Christian view of the relation-
ship betweon subjectivity and chiectivity. Lyon is unable *o counter the
eritique of those who hold consistentiy to a "non-determinist® position,
which medically discounts the very poosibility of the ddatinetive view
which Lyen weuld like to put forward. IFf Lyon 2s a scciclogist holds to
a non-determinist view of world-view comstruction will be be able to set
forth a Christian world-view ard make himseif understood to thoae who
whilst not elaiming any chjective basis for their theories nevertheloss
hold to a theory of the construsted natere of shbisctivity? Te Weber it
is only the truly heroic man who can stand amidst the historical turmefl
and insi=t upon the ideal of shiectivity for his thecrizing. Lyon's
appeal to theclogy for the obieetive bawis, upen which his theerizing is
to be understood, is pgthodolenically compatible with Weber's theory of
world and life views,”” and prompts us to ask whether a distinetively
Christian thecry of world-and-1ifz views can ever e fortheoming if this
method is followed. Can an appeal to Abraham X - per op.a traditisn of
twentieth century reformed scholasticism do tha twick?

The claim that there is a distinctive Christian sociclogy is, with Ly,

a claim which appears te bring together two sides of his basic erientation.
He has a theoretical intention to be consfistent with his claim te be &
Christian social theoriat, and he has a Christian intenticn to see
esociological theory in toerms of his falth. Faith iz introduced imto
sociclepieal theori-'-s by way of Christian presuppesitions. The dis-
tinctiveness of Christian socislogy is undertstood as established

through an appeal to the distinctivencss of the Christian presuppositions
guided by faith which in Lyon's view should underlie the theory. Lyor
does not assert the distinctiveness of Cheistian saciolopy by way of &

23. Max, Weber, in G & M p.155 G e 5 SR s

24, P.G. Schrotenbolr "Ts the Biblé bbjective vevelsrion?” =~ 70 70 .
RES Theological Forum wol.v Neo.l April 1977.
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discussicn of the distinetively Christian underatanding of theoery. It

is vather set forth by an appeal to the limits of puman acitivity (i.s.
faith) through which man is rellted to the Truth. The emphasiz when
we come in Lyon to a discussion of the distinctive natuve of Christian
scciclegy is an emphasis epon moval distinetiveness of the Christian whe
holds the thecry. We can only infer that this means that the most that
a Christian can hope for is an ideclopicel Alstinerivéness in his theory,
which coincides with a moreal distinetivensss which is the mora important.
In theoretical endesveur the most Cheistisnz can hope for is an ideclogic
ical distinctiveness, established in debate by referring outside the
realn of theory to hidden assumntions which function as moral absolutes
for the individual thecrist. The Christian theorist has thus got to be
willing to tolerate an anbiguity in hig thecrizing- in theory he has to
argue like an ideclogist by referring to a standard cutside of
theorotical comeern, and he also has got to continually disclais that
his faith is in any way ideclogical. Tho assumption is that in the
long-term the ambiguity will scmehow be iromed cut when Providential
' decree establishes cnge and for all the moral. distinetiveness of -the
Cheistian world=view. Why hasn't the distinctive Christian soclclogy
emerged? Lyon locks cut on the sociolegical domain and concludes that

it hasn't emerged historically because Christians have not takem their
Christian assumptions and waged battle in this domain for the King.

This may be so, but why is it so? In Lyen's thinking, no matter how
ruch he holds onto'Christian sociolemy’ as an ideal, it still has

alled to emerse because hls manner of dealing with ass ions doe
not_in the first instance allew for a distinetly Chedstian philosophi-
cal concept. Lyon glves the impression that he would 1like ‘to escape
From relativizm by an appeal to theslegy. The implicaticns of secularity
for theory ara supposedly short-circuited by an orthedox profession of
faith acuched in thecretical terms. Put professions of faith are also
possible objects of theoretieal scrutiny. W¥hen Christian thinkers who
have aceomodated their theorizing to a neo-Kantisn view of faith, tied
to an internal/external dialectic, are confromted by the creaturely
status of professions of faith, they are likely to interpret it in one
of two ways : theory has the potential to ummask falth by showing how
it functions in terms of an underlying process of world-view constru-
ction common to all men OR the notion of a distinctively Christian
theory is rendered impossible because whatever faith may be it has
nothing to de with the concerns of thecry. In this second alternative
which T would sugpest is the view David Lyon tends to in Christians
and Zoeciolopy theory can uncover the process of falth the marmer by
which a HEPEﬁ-“i#H i= eometructed, but the validity of a world-view
and the faith in which it is hased remain ismitable. This is because
it iz considered that the contemts of the faith are a matter of
ebjective revelation and thus beyond the grap of theory.

What then can we comelude? How is a distinctively Christian social
theory to unfold? A truly Christian social theory will require a
theoretical understanding of the relationship between objectivity and
subjectivity in the world in which we live, and this understanding must
ha attained in the comtext of a discuszion which cutlines the distinct-
ively Christian undertstanding of theory. Just as the Christian in his

25. CEA p. 4%

26, OCES p. 88 see alsc p. BH agd Lyens referonce o AW, Golldnera'
moral sociclogy: "This is ewactly what we should hawve beer doing
and saying."
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faith does not need theology but finds that his very existence is
utterly dependent upon Christ Jesus the True Root of Humanity, so also
the Christian idea of society emerges simply through its total dependence
upon the Revelation God has given to manking in His Son. There is no
need to qualify or apologize for this idea. It's comprehensive expli-
cation in a theory of society is a major task to which the Christian
social scientist is inseparably joined. There should be no doubt about
it. '

Bruce WEARNE



